Over the last decade, the global community has witnessed conflicts between the Shias and [McChesney, 1996] .
In this article, we will address the issues of the origin of Shia communities in Iran and
Central Asia, as well as providing a retrospective of history of the interaction between Shia and Sunni in these regions.
To deal with these issues, we need to consult a wide range of written sources from Iran and Central Asia. One of the problems here is that official historiography of the 16th-17th centuries, when the clashes were most intense, offers scarce information on the Sunni communities in Iran and the Shia communities in Bukhara, Balkh and Khiva. Although most sources from Safavid Iran and Shaibanid-Ashtakhanid Central Asia have been well studied, it is worth revising certain texts such
as Tarikh-i ʻAlamara-i ʻAbbasi or Ahsan at-tawarikh with regard to religious policy and religious A person who has a profound understanding and is conscientious can gain something from these words. The words which were heard from the students (talaba) of Mawara al-Nahr, who passed through this region (Khorasan), indicate that His Majesty Khaqan possesses these good qualities and that his amirs Kukiltash Bahadur and some other people also possess these abilities.
communities. Another relevant source is the anonymous treatise Muqaddima dar aswala-i wajiba-i dar radd-i rafidza li-ba'dz-i muhaqqiqin rahimat
But the arguments, which came from them about the stories of the ʻulamas of Mawara al-Nahr, were based on the famous proverb: "It is not good, when you go only to qadzi (judge) in order to achieve satisfaction" That is why the scientist of Imami mazhab does not attend their meetings (majalis), and the Sunni ʻulama concluded that followers of the Imami mazhab are adherents of blameworthy innovations (mubaddiʻ), and that they have no roots (usul)…In short, many books of hadiths were written about the ways of the Shia and Sunni.
However, there are many hadith which are equal for both groups (firqa), and caution is necessary not to spoil this equality by citing diversities, since the people of Islam (ahl al-Islam) only belong to these two groups. If these people adopt Abu-Bakr al-Sadiq as a genuine Khalif (Khalif bi-l-haqq) after the Prophet, may God bless Him, they are Sunnis, if they adopt ʻAli b. AbiTalib, may God bless Him, they are Shia, and there is no third way". [Iskandar Munshi Turkaman, 1378: 392 -393] .
The Shiʻa ʻulama tended to try and reunite the umma, by finding common ideas and rules for both branches.
As a result of the constant Uzbek and Turkmen raids on Iran, many Iranian Shia became slaves and were subsequently sold to Bukhara and Khiva. Ransom money for prisoners captured in those raids was an important source of income for Turkmen. However, the Turkmen attacked Sunnis only for vengeance and did not take any prisoners [Botyakov, 2002: 95] .
The core of the Kokand khans' army was recruited from amongst the Ismailis of Badakhshan, and so the Ismailis played an important role in this khanate as well.
The first topic to address is how the Shia ideas spread in Central Asia. As a global transit zone, Central Asia was a territory where diverse cultures and practices blended together. Before
Islam became a leading faith there, the region was home to the ancient belief systems of Zoroastrianism, Buddhism, Oriental varieties of Christianity and a number of religious sects and group, such as Manichean. Religious syncretism was therefore a key element of culture.
Unfortunately, little is known about the religious traditions of the Sogd and Mawara al-nahr population of that period. Archaeological data suggest that the Sogdian faith was a complicated fusion of cults [Alexeev, 2009] .
In neighboring Khorasan, Zoroastrianism was stronger, with the majority of the population retaining their ancient creed under the Umayyads. It was only after the Abbasids' triumph that the nobility of Eastern Iran began to convert to Islam in its Sunni form, with laymen following their example. Iranization (isti'jam) changed the image of the Caliphate, but the coalition of the Abbasids with different Shia groups (firqa, pl. firaq) fell apart shortly after the Umayyads were overthrown,.
While Sunni Islam was professed by the nobility and majority of the layman population, Shia sects "became the ideological form of political and in some cases social opposition" [Petrushevskiy, 2007, 68] .
At that time, Muslims were not a united community. Renaissance began [Fray, 2002, 333 -334, 341 -343; Zarrinkub,1336, 73 -90] .
Therefore, from a political perspective, Shia ideas were introduced to the eastern periphery of the Caliphate (eastern Iran, Mawara al-Nahr and part of Turkestan) by the opposition movements. From a religious perspective, some Shia ideas were close to local religious syncretism. It ought to be noted that eastern Iran developed its own Shia tradition, with Muhammad b.
Mas'ud al-'Ayyashi as one of its prominent figures. The Shiites of Samarkand maintained ties with their coreligionists in Qom for centuries [Jafariyyan, 1390, 277 -279] . All these facts provide evidence that, despite constant persecution, the Shias' position was relatively stable.
The ʻAbbasid movement consolidated different parties against the Umayyads, and the Shiites of Central Asia and Khorasan led this movement. Despite several uprisings after the murder of 'Abd al-Rahman b. Muslim (755), the Abbasids managed to consolidate the state. They also killed several representatives of the 'Alids which weakened them [Prozorov, 2004, 240 [Jafariyyan,1390, 270 ]. An-Najashi, the author of the famous Kitab al-rijal, wrote that "people said that there was no Shia literature", which meant that only a limited number of people were informed about it [Prozorov, 2004, 248] . She was captured in 1590 or 1591, during the raid of 'Abd al-Mumin-khan of Bukhara, and taken to the Khorasan province, where she was sent to Mawara al-Nahr, along with other prisoners [Alexeev, 2006:90] .
During the rule of Nadir-shah Afshar (1736 -1747), when Iran and the Khanates of Central Asia were united as one empire, the Shia and Sunni communities were forced to leave their confrontation. Nadir-shah even started a religious reform aimed at diminishing the Safavid religious [Ayni, 2005, 88 -89, 91; Alexeev, 2013, 93 -95] .
Ayni explains the reasons of this revolt through the ideas of the Jadid movement. Therefore, in his opinion, the fanaticism of the Bukhara's talabas; the unawareness of local population about the current situation and the neglect of social and religious issues are the main causes of the clash.
As he states: "From the aforementioned details, the reasons for the Shia-Sunni rivalry became rather evident, but in order to be succinct and reach a conclusion, I have said the following: According to Ayni, after this revolt the Shia and Sunni continued their fraternal life in Bukhara.
Taking this into consideration, the last point should be ranked as the most important. This meant that in everyday life, differences amongst the mazhabs were not particularly important. However, according to Ayni, the level of religious education in Bukhara at that time was rather low, and even for ordinary mullahs, minute details were not especially clear. The following citation illustrates the situation: "In the times of ʻAbd al-Ahad-khan (ruled in Bukhara as amir 1885 -1910) and after him there were many theological foundations and the quantity of vaqfs increased. In order to get vaqfs, the ʻUlama appealed to the authorities (hukumat) and forgot their essential duties. Therefore, step Nowadays, these books have disappeared, and only the compilation of some hutba and comments were published. The Talaba were content to study these compilations, analyzing them for 18 -20 years (!). Those who became mufti or rais had given a cursory glance to these anthologies and made their decision (fatawi) regarding occasions. Some of them relied on the writings of secretaries to the muftis, and put their seals on these documents. Some of them, who were braver, signed blank papers and gave them to the secretaries. Secretaries transcribed the decisions according their own will…" 
muhaqqiqin (Introduction to questions and answers about the renegades for [religious] researchers
). This, along with a damnation of the Shia and the rafadha, gives some advice to Sunnis; "If a Muslim meets a Shia in his way, he must immediately change direction" , "God will reward with true faith the heart of everybody who damns the Shia and rafadha", "the fasting (ruza), praying (namaz), charity (sadaqa), pilgrimage during Ramadan (hajj), small pilgrimage ('umra) and endeavour (jihad) of a Shia will not be accepted by God", and so on. These proclamations treat the controlled by the representatives of Badakhshan [Alexeev, 2011, 17] . "Northerners' mostly belonged to the Sunni Hanafi mazhab, while the Badakhshan population are mostly Ismailies from the Nizarit branch.
In contemporary times, the Ismaili communities of Badakhshan in Tajikistan 1906 -1911) . It proclaims that the Imami mazhab is the only state religion, and only the Shia can take up ministry positions [Abrahamian, 2008, 48] . Article 12 of the Constitution of 1979, however, declares the priority of the Imami mazhab but also gives respect to four Sunni mazhabs. However, the Sunnis of underdeveloped regions remain dissatisfied with this. Their discontent is supported from abroad and is a destabilizing factor, which required the special attention of newly-elected President Hasan Rouhani, during his visit to the southern provinces. In his speech he said that the new Government does not distinguish between the Shia and Sunni in protecting the rights of Iranian citizens (Rouhani: farq-i bayn-I huquq-I shaharwand-I Shia wa sunni wujud nadarad).
It seems that Pakistan is forced by its western allies to turn a blind eye on the attacks on 
